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TRANSLATION:
WHY DO WE FIGHT ONE ANOTHER?

Shaykh Al — lloriy says:

“...The issues on which centres the disagreement
among the preachers (of Islam) in this country today
ought not to be the source of enmity and hatred among
them while before them are the enemies of Islam who
really deserve the hostility and hatred....The
disagreement among the Islamic leaders (scholars) (on
religious matters) was initially a mercy to the Muslim
nation but later became a rancor through the misconduct
of those who are fanatical about the religious views and
ideologies. Hence, the Muslims became divided into
factions and groups accusing one another of unbelief
justly and unjustly based on the differences in the points
of view on the primary and secondary religious issues”.

(Tawjih Ad-Da‘wah, pp. 7-10)
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TRANSLATION:

1. SUFISM: A CONTROVERSIAL ISSUE IN ISLAM
Al-lloriy says:

“...Truly, Sufism is one of the issues that
arouse(d) controversy in the Islamic community from
time to time, since the third Century of Hijrah till today.
The Islamic libraries are overcrowded with
contradictory volumes written either by the advocates of
Sufism, to support it, call people to its practice and
teachings and explain what is obscure of its figurative
expressions and ambiguities or by its antagonists, to
disprove it, attack it, chase away its adherents (i.e. the
Sufis) from the fold of Islam and exonerate the
Messenger of Allah and his companions from it. Hence,
since Sufism has its fame connected to Islam, whether
we like or not, it is imperative that we prepare what will
throw light on it for the students in this country and in
this era so that they themselves would be able to judge
either in its favour or against it or take from it what is
weighty (i.e. good) and leave what is thin (i.e. bad). It is
for this reason we prepared this pamphlet”.

(Falsafah Al-Wilayah, P. 3).
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TRANSLATION:

2. THE DEVELOPMENT OF SUFISM
Al-lloriy says:

“Like other Islamic knowledge such as
jurisprudence, Hadith (Prophetic traditions), Qur’anic
exegesis, syntax, morphology and rhetoric, Sufism also
grew and developed in the second and third centuries.
Scholars of Sufism made concerted efforts to establish
the principles of sacrifice, morals, soul purification and
the treatment of heart diseases with prayer(s), fasting
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and remembrance of Allah. Hence, the Sufi orders
became numerous as also emerged many schools of
thought in jurisprudence and theology. So, all (of them)
are effort-makers (in the way of Allah)”.

(Athar Al-‘Ilm wa Al-falsafah, p. 55).
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TRANSLATION:
3. SUFISM IS NOT A HERESY
Al-lloriy says:

“..It is therefore right that Sufism originated
from the Islamic source; from the Qur’an, the prophetic
traditions (Sunnah) and the practices of the past
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reputable (Islamic) scholars. Even though it (Susism)
has been influenced by some of the ancient religious
relics of other nations that embraced Islam and carried
into it some aspects of their knowledge, culture, belief
and faith, that does not make it (Sufism) in its entirety

an innovation and aberration”.
(Tawjth Ad-Da’wah, p. 49).
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TRANSLATION:
4. SUFISM CANNOT BE ABOLISHED FROM

ISLAM

A. Al-lloriy says:

“...It is fair to say that Sufism is perfume that is
not possible to reject on the pretext of the offensive
odour which clings to it. It is like fruit whose pulp (inner
substance) is taken and peel discarded or the lawful
animal whose flesh is eaten and bone thrown away.
Because Sufism, if its meaning is purification (of souls),
renunciation of the worldly pleasures, worshiping and
devotion of one’s life to Allah, then, its abolition from
Islam is not possible. However, whoever abolishes it has
indeed abolished (doing) half of the dictates of Al-
Qur’an, Sunnah (i.e. the traditions) of the Prophet and
his honourable Companions. Hence, whoever excludes
the totality of the eminent Sufi personalities from Islam
since the third century till today has actually fabricated
lies against Allah, since He (Allah) did not give anyone
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that scale to measure the good and bad among His
servants...”

(Raf*u Ash-Shubuhat, p. 4).
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TRANSLATION:
B.  Al-lloriy also says:

“However, Sufism is already connected to Islam
and is identified with it whether we like that or not. But
what we should do is to try to distinguish the silver (i.e.
the genuine Sufis) from the pebbles (i.e the fake Sufis)
and sifting out of the refuse from the pure adherents of
Sufism...’

(Arab® Rasa’il Fi Ma La Yulam °Alayh ‘Ulama’
Nayjiriya (Ar-Risalah Ath-thalithah), P.5).
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TRANSLATION:
C.  Al-lloriy also says:

“A countless number of eminent figures across
the centuries had joined the convoy of the Sufis and it is
not possible to remove them from the list of the scholars
of Islam. And among the modern eminent figures who
were trained (educated) under the auspices of the Sufis
were Imam Muhammad ‘Abduh and Imam Hasan Bana
and both of them were among the modern revivalists of

the Islamic propagation”.
(Tarikh Ad-Da’wah Ila llah, p. 200).
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TRANSLATION:

5. SUFISM IS PART AND PARCEL OF ISLAM

Al-lloriy says:

“Sufism has really mixed with Islam in the view
of the African Muslim to the extent that it becomes
difficult to understand Islam devoid of any Sufi order or
to perform the obligatory prayers without reciting some
Sufi litanies (after them). Even, it was and is still
believed that Sufism is part and parcel of Islam. The
truth is that the Sufism whose meaning is “adornment
(of oneself) with excellent deeds and renunciation of the
evil ones” is the type (of Sufism) that is part and parcel

of Islam”.
(Falsafah Al-Wilayah, p. 40).
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TRANSLATION:
6. SUFISM IS NOT THE CAUSE OF

BACKWARDNESS
Al-lloriy says:

“Concerning the backwardness of the Muslims in
the field of manufacturing, it is high time we catched up
with the train... Neither Sufism nor the Sufis prevented
(or Prevent) every individual, University and nation
from making progress in this area....Therefore, whoever
wants to blame anybody for the backwardness which has
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befallen the Muslims should generalize...and not limit

the blame to only the Sufis... or else, let him abandon

the blame and do whatever he is able to do for Islam.”
(Tawjth Ad-Da’wah, pp. 56-59).
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TRANSLATION:
7. THE INFLUENCE OF SUFISM ON SOME

OF ITS ANTAGONISTS
(A) Al-lloriy says:

“If we counted those who supported Sufism and
those who antagonized it, we would have found that the
former outnumbered the latter and we did not know
among the jurists and Hadith scholars those who fought
against the Sufis in their own time more than Ibn ‘Al-
Jawzy, Ibn Taymiyah, Ibn ‘Al-Qayyim and Ibn ‘Abdul-
wahhab. In spite of this, some Sufi tendencies were
found either in their asceticism or devotion, which the
Sufis refer to as Ahwal and Magamat. They were also
influenced by Sufism whether they like to be associated
with Sufism or not”.

(Athar Al-‘Ilm wa Al-falsafah, p. 53).
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TRANSLATION:
(B) Al-lloriy also says:

“The true Sufism which is devoid of taking sides
with a spiritual master (Shaykh) or a Sufi order
(Tarigah) is a spiritual power. The true Sufism that is
free from heresies, superstitions and falsehoods is a
spiritual power, This power had already given birth to a
number of (Islamic) reformers in different countries and
at different times to the extent that no reformer (of
Islam) appeared without having the Sufi tendencies;
including those who discriminated against Sufism after

A



their ripeness (in knowledge); they had some Sufi
features and inclinations. It is impossible for us to
pretend to be ignorant of the influence of Sufism upon
the lives of Ibn Taymiyah and Ibn Al-Qayyim, the
author of “Madarij As-Salikin”. No one can also pretend
not to know the aspect of Sufism in the lives of Jamalud-
Deen Al-Afganiy, Muhammad Abduh and Hasan Al-
Bana; all of them were trained under the auspices of
Sufism and graduated from the Sufi masters...”

(Arba® Rasa’il Fi Ma La Yulam °Alayh ‘Ulama’ Nayjiriya
(Ar-Risalah Ath-thalithanh), P.20).
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TRANSLATION:
8. SUPPORTERS OF SUFISM OUTNUMBER

ITS ANTAGONISTS
Al-lloriy says:

“If we counted those who went against Sufism
and the Sufis among the eminent personalities in Islam
in different centuries, we would have discovered that
they could be counted on the fingers of one hand (i.e.
they were very few)... and beside that, we see thousands
of the distinguished pious figures in every century and
every nation who practised and defended Sufism as well
as the Sufis. If their (i.e. the Sufis’) number was
deducted from the totality of people in lIslam, the
number (of Muslims) would have been scaled down”.

(Athar Al-‘Ilm wa Al-Falsafah, p. 63).
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TRANSLATION:
9. AL-ILORIY’S POSITION ON AL-
ISTIGATHAH AND AT-TAWASSUL

A. Al-lloriy says:

“...And my advice to all (Sufis) is that they
should think (properly) on the matter of calling people
especially the saints for help (’Istighathah), for example,
saying: help me, O Shaykh Abdul-Qadir or O Shaykh
Ahmad Tijani. Truly, I did not discover, in the books of
tradition (Hadith) and history, that anyone of the
Companions of the Prophet or the followers of the
Companions ever said: “Come to my aid, O you
Messenger of Allah™ after the demise of the Prophet.
However, what anyone did not say to the Prophet, how
would he say it to the saint (Waliyy). And whoever
avoids the uncertainties has indeed freed his religion and
honour from any form of blemish....But praying to God
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using a holy person as a means (i.e. At-Tawassul) like
saying: “Oh Allah, I ask you (to grant me) my request
with the honour and prestige of the Prophet or the saint”,
some traditions had already been reported by the
Companions and the Followers of the Companions
concerning it. Even though some (of them) prohibited it,

some others permitted it”.
(Raf*u Ash-Shubuhat, pp. 9-10).
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TRANSLATION:

B.  Al-lloriy also says:

“...I do not say that the seeker of help directly
from a saint (Waliyy) is an unbeliever because, there is
no straight forward text (either in the Qur’an or Hadith)
which considers him an unbeliever if he does not hold
any form of disbelief nor a belief in the power (or
influence) of any other being than Allah”.

(Tawjih Ad-Da‘wah, pp. 105-106).
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TRANSLATION:

C.  Al-lloriy also says:

“After that, if it is clear to you, from the evidences
provided, that there is no proof in the Qur’an and the
prophetic tradition (Sunnah) which authorizes you to
say: “Help me, Oh you Prophet of Allah or Oh you
friend of Allah”, then do not pay any attention to the
statement of any saint (Waliy) or any disciple who says:
“call me for help, whether I am living or dead”. This is
part of the ecstatic utterances of some of the Sufis who
were (are) ignorant of the rules of their order which

were built on the Qur’an and the Sunnah...”
(Arba® Rasa’il Fi Ma La Yulam °Alayh ‘Ulama’ Nayjiriya (Ar-
Risalah Ath-thalithanh), P. 11).
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TRANSLATION:
10. USING ROSARY IS NOT AN INNOVATION
(A) Al-lloriy says:

“Like their counterparts in the Islamic world, the
Muslims in west Africa especially the Sufis are
accustomed to making use of rosaries made up of ninety
— nine beads or more for counting their litanies
immediately after every obligatory prayer or at other
time at night or in the day. Then came a group of
preachers who prohibited it (i.e. the use of rosaries)
under the pretense that it is a heresy and that the practice
of the Prophet (i.e. Sunnah) is to count with the fingers.
They, therefore, waged war against the use of rosaries
more than necessary and as a result, some people
abandoned the use of rosary and later discontinued those
litanies. Also, they cancelled staying in the mosque for a
while after every prescribed prayer. Rather, they go out
of the mosque immediately after the Imam ends the
prayer and they do not sit (to recite) the recommended
God-glorifying prayers at the end of every daily
obligatory prayer....Have you seen how cancellation or
destruction in the fight against innovation(s) has
penetrated into the Sunnah; despite the fact that the use
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of rosaries has a proof in the tradition (Sunnah)? Truly, a
number of the Companions of the Prophet used to say
their prayers using kernels (seeds) or threads with knots
to count”.

(Tawjih Ad-Da ‘wah, p. 82).
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TRANSLATION:
B.  Al-lloriy also says:

“...It is therefore unfair to disregard Sufism and
deny its merit. It is equally not right to drive away
people from the glorification of God and litanies,
because, doing so will pull out of their hearts the

spark(s) of faith and the love of religiousness...”

(Arba® Rasa’il Fi Ma La Yulam °Alayh ‘Ulama’ Nayjiriya (Ar-
Risalah Ath-thalithanh), P. 20).
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TRANSLATION:

11. IT IS ALLOWED TO HAVE DIFFERENT
FORMULAS FOR SALAT ON THE
PROPHET.

Al-lloriy says:

“....And the majority of scholars agreed that
seeking Allah’s blessing upon the Prophet (Salat) is not
restricted to only one formular. Rather, it is allowed that
the formulas and wordings can be divergent. In spite of



the fact that the transmitted litanies and prayer formulas
(handed down to us by the Companions of the Prophet)
are the best, the scholars did not place restriction on the
formation of new ones because people’s habits, demands
and environments are different. So, their difference in
the composition of prayer, its formula as well as
arrangement is certainly inevitable. However, the
soundness of any prayer depends only on good
arrangement, correctness of expression, clarity of
meaning and freedom from the blemish of polytheism
and unbelief”.

(Tawjih Ad-Da ‘wah, pp. 76 - 77).
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TRANSLATION:
12. THE EXAGGERATION ON THE MERIT OF

SALAT AL - FATIH DOES NOT AFFECT

ITS ESSENCE.

Al — lloriy says:

“The Tijanis (i.e. members of Tijaniyyah Sufi
order) have the monopoly of “Salat Al- Fatih” and they
conduct themselves in an ecstatic way when stating its
merit. The Sunnis, therefore take them up on it and
consider them (the Tijanis) as well as anybody who uses
it as unbelievers. The compromise is to say that the
exaggeration of the merit of

Salat Al-Fatih does not affect its essence. The
issue is like that of Prophet ‘Isa (May peace be on him).
The Christians say that he is the son of God or he is God
and the Muslims say, according to the Qur’an, that he is
the servant of God, His messenger and His word which
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He bestowed on Maryam. Truly, the erroneous belief in
‘Isa does not affect the personality of ‘Isa. He is the
prophet of God and His messenger...However, that the
Salat is better than so and so does not affect the
substance of Salat Al- Fatih. Therefore, anybody using it
should not be addressed as unbeliever provided he does
not hold the wrong faith”.

(Dawr At- Tasawwuf Wa As — Siifiyyah, pp.15 — 16).
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TRANSLATION:
13. THE SUFIS MIGHT MAKE MISTAKE OR

BE PLOTTED AGAINST
Al-lloriy says:

“...And whenever anything contradicting the
stipulation(s) of the Qur’an emanates from or is
attributed to the sincere Sufis, it cannot be devoid of
either of two things: It might be that it came out of
mistake while making efforts in getting closer to God
because they are effort — makers and they are not
infallible. Or that they were plotted against through
fabrications and their predicament is even less since
people plotted against the leader of mankind (Prophet
Muhammad) and fabricated traditions (Hadiths)”.

(Tawjih Ad — Da’wah,p. 66).
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TRANSLATION:
14, THE SUFI ECSTASIES ARE NOT

REVELATIONS
Al-lloriy says:

“...Indeed, among the flaws of some of the
propagators (of Islam) is that they make move towards
one single purpose, urge all people to uphold only one
school of thought, go beyond the necessary limit in all
things and believe in the ecstatic utterances (of the
mystics) as if they are revelations from God. That is one
of the things that increased the black marks of the Sufi
orders and paved the way for the Sunnis to launch their
violent attacks on the adherents of Sufism until their
attacks also exceeded the necessary boundary and as a
result, the group fell into negligence and extremism here
and there”.

(Tawjih Ad-Da ‘wah, p.80).
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TRANSLATION:

15.  AL-ILORIY’S SATISFACTION WITH THE
SUBMISSIONS OF THE PAST SCHOLARS
ON THE SUFI ECSTASIES

Al — lloriy says:
“... Every successor knows the truth (about the

past) through his predecessor and the modern scholar

A



also knows the truth through the past one. Hence, we did
not know anyone among the scholars in Islam who did
not use the statements of the past scholars as bases (for
his discussion or argument). In the books of Qadiriyyah
and Tijaniyyah (orders), there are some ecstatic
statements which are difficult for the intellect to accept
(i.e. to comprehend). The past researchers had already
dealt with them and found some interpretations for them.
We are satisfied with what they were satisfied with and
it suffices us what sufficed them (on the ecstatic
expressions) because they were more rightly guided,
more outspoken and more perfect in Islam and faith than

us .
(Raf’u Ash — Shubuhat, p.8).

Gidgual) Clodaid) SVl 15l — 1 %

()Y sk

OT@MQ}&)Jw\MM\QiL&@.Qw\UA

Jﬂb&&&by@“ﬂ\&ﬂw&\dgdgﬂ%)

A



o b b A sl i DA e JB A8

el eds Wl wf s ) Ak e amgyy anks S

Wy oSG dy gratd) 4SS dy alid sgm VT e dsly oely Jo )
Mgl oy o 055 OF (it 1S il bS8

(V€ o cildly adgeally Spadll 9)

TRANSLATION:

16- SEEK INTERPRETATIONS FOR THE SUFI

ECSTASIES
Al — lloriy says:

“...Therefore, the best thing is to seek
interpretation  for whatever ecstatic expressions
attributed to the saints. It was indeed narrated that,
during the lifetime of Shaykh Abdul — Qadir, the
information reached him that a man claimed that he saw
Allah (God). But when Shaykh was asked whether what
the man was saying was true or false, he answered: “He
is not a liar”. Then Shaykh explained to the people what
he (the man) saw of the reflection of the light of
greatness of Allah on his soul and therefore, he assumed
that he saw Allah. Shaykh later invited the man,
reprimanded him and put him under an obligation that
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he would not do that again. Shaykh neither called him a
liar nor addressed him as an unbeliever but only
explained his utterance with interpretation. This is how
we should deal with the Sufis”.

(Dawr At-Tasawwuf Wa As — Sufiyyah, p. 14).
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TRANSLATION:

17.  SUFISM IS GOOD FOR DA’WAH
Al-lloriy says:

“Indeed, till the present moment, | believe that if
Sufism is stripped of the ecstasies, inclinations and
philosophies attached to it and it is returned to its first
pure form in the aspects of morality and moderate
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devotion, there is no doubt that it (Sufism) will be useful
for Da’awah (Islamic propagation) as well as the Islamic
propagators in every era and every place, just as it

(Sufism) was useful in the past”.
(Tarikh Ad-Da’wah, p. 200).
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TRANSLATION:
18. THE SUFIS ARE OF DIFFERENT
CATEGORIES
Al — lloriy says:
“...Because the Sufis are of countless types.
Therefore, among them are the scholars, the jurists, the



literary men, the philosophers, the innocents, the sincere
devotees, the misleading liars, the propagators (of Islam)

as well as the pretenders”.
(Athar A’ — llm Wa Al — Falsafah, p. 53).
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TRANSLATION:
19. THE ROLE OF THE SUFIS IN THE

SPREAD OF ISLAM IN WEST AFRICA
Al — lloriy says:

“It is possible to restrict those who propagated
Islam in West Africa to three categories. The first are the
conguerors (warriors) who established Islamic state (S)
in the different parts of Africa. The second are the
itinerant traders who were carrying goods from one
place to another. The third are the Sufi propagators who
combined propagation of Islam with spreading of the
beauty of Sufism and Sufi orders... However, the Sufi
propagators are the devotees known for sticking to the
praise of Allah, litanies, renunciation of the wordly
pleasures and leading an ascetic life. These Sufis made
tangible efforts in spreading Islam and had noticeable
influence in the foundation of the Islamic states and
kingdoms....Even though Sufism has deviated from its
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initial purpose and has been penetrated by innovations
(heresies) as well as foreign ideas, it had already
rendered its invaluable service to the Islamic
propagation most especially in west Africa to the extent
that there is no room for the denial of the role of the
Sufis (or Sufism) in the spread in Islam”.

(Al —Islam Fi Nayjiriya, pp. 39 - 42).
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TRANSLATION:
20, THE ROLE OF THE SUFI CIRCLES IN

FIGHTING THE UNBELIEVERS
Al — lloriy says:

“I do not think that any just scholar who is not a
fanatic will deny the merit (role) of the Qadiriyyah,
Tijaniyyah and Shadhiliyyah (Sufi orders) in speading
Islam in West Africa. It was the Sufi circles that
performed the role of the Islamic societies and
organizations in waging war against paganism then
Christianity and till today, no organization has ever
beaten them”.

(Rafu Ash — Shubhat, P.7).
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TRANSLATION:
21. THE SUFIS’ FIGHT AGAINST TYRANY

AND COLONIALISM
(A) Al - lloriy says:

“It was due to Sufism and Qadiriyyah order that
Shaykh Uthman Dan Fodio was able to form the Islamic
army to fight the tyrants among the black kings until he
established the biggest Islamic state which spread all
over what is known today as northern Nigeria.... Also, it

was because of Sufism and Tijaniyyah order that Alhaj
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‘Umar Al — Fawtiy was able to establish, in Senegal,
Mali And Masina, an Islamic body which combated the
French colonialists during their take-over of the lands
for a period of twenty — five years....However, those
who say that the men of Sufism and Sufi orders in West
Africa were the instruments exploited for the
colonization or that they (i.e. the Sufis) were paralyzed
members of the society had obtained the untrue
information from an evil person (a liar) and did not
verify (the information) until they harmed the people (by
tongue - lashing) in ignorance. ....Hence, if these Sufis
are deducted from the aggregate number of the Muslims
and if their effects (influences) are expunged from the
Islamic history in West Africa, what will then remain?”.

(Athar Al — Ilm Wa Al — Falsafah, pp. 73 — 74).
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TRANSLATION:
(B) Al- lloriy also says:

“...We were not aware of anybody among the
Sufis supporting the unbelievers. Rather, we knew in
West Africa those (i.e. the Sufis) who waged war against
the unbelievers and colonization as it is recorded in the
history of the holy war of Alhaj ‘Umar ‘Al-Fawtiy (of
Tijaniyyah order) against the French colonialism
throughout a period of twenty five years and as it is
known in the holy fight of ‘Ibn Fudiy (i.e. Shaykh
Uthman Dan Fodio) against the unbelievers of the
Hausaland”.
(Tawjih Ad-Da’wah, p. 61).
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TRANSLATION:
22. THE NIGERIANS KNEW ISLAM

THROUGH THE SUFIS
Al — lloriy says:

“Since the first centuries when the Nigerian
people knew Islam, they knew it through some
propagators (of Islam), jurists and scholars who
belonged to the Malikite and ‘Ash’arite schools of
thought and who were Sufis of Junaydiyyah order. Then,
became famous among the Sufis, the Qadiris (i.e. the
adherents of Qadiriyyah order) followed by the Tijanis
(i.e. the adherents of the Tijaniyyah order). The majority
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of propagators (of Islam) emerged from this set (of
Sufis) till the end of the days of Dan Fodio and other
propagators”.

(Dawr At- Tasawwuf Wa As-Siifiyyah, p.5).
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TRANSLATION:

23. THE SUFIS AND THE SPREAD OF ARABIC

AND ISLAMIC EDUCATION IN NIGERIA
Al- lloriy Says:

“...The scholars of the Qadiriyyah and Tijaniyyah
orders were the ones who spread the Arabic and Islamic
education and from whom graduated a number of jurists,
literary men and poets; the like of whom the modern
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Universities are incapable of producing today. We also
graduated from the Qadiri and Tijani scholars”.
(Raf'u Ash — Shubhat, p.7).
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TRANSLATION:
24. THE SUFIS AND THE REFORMATION OF

CHARACTERS
Al-lloriy says:

“It is not proper for anybody who is just to deny
the merit (service) of the righteous Sufis in the
propagation of Islam in different countries, just as no
one can deny their merit (role) in the reformation of
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morals, in the enrichment of the Islamic thought with
wisdom and knowledge as well as in fighting the evil
spirits, whims and caprices and the Devil”.

(Tarikh Ad-Da’wah, p. 199).
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TRANSLATION:
25. THE MAJORITY OF WEST AFRICAN
MUSLIMS ARE ADHERENTS OF SUFISM
Al- lloriy says:
“...And the majority of West African Muslims
used to adhere strictly to one of the Sufi orders like
1)



Qadiriyyah, Tijaniyyah or Saniisiyyah and it was these
Sufi men who formed the army led by the (Islamic)
propagators who founded in West Africa the Islamic
states and governments contrary to (the then existing
states and governments which were tailored towards the
pre—Islamic states and governments”.

(Tawjih Ad — Da’wah, p. 79).
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TRANSLATION:
26. THE SUFIS WERE THE BUILDERS OF THE

GLORY OF ISLAM IN WEST AFRICA
Al-lloriy says:

“.... And all what remains in West Africa today
which the Muslims are proud of vis- a-vis religion,
polity, knowledge and literature is part of the influences
of the Qadiriy and Tijaniy preachers. Because of that, it
is difficult for any Muslim to say that those who
propagated Islam, safeguarded its honour and built its
glory had practiced heresy and gone astray. Hence,
when shall we find people who are better than them or
better than people like Imam ‘Al — Maghiliy, ‘Al-
Mukhtar ‘Al-Kuntiy, Uthman Bin Fudiy, Umar ‘Al —
Fawtiy, ‘Al-Amin Al — Kanimiy and Salihu ‘Al — lluriy?
All of them are either Qadiris or Tijanis

(Rafu Ash — Shubuhat, p. 8).
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TRANSLATION:
27. THE GROWTH OF AL-ILORIY ON SOME

SUFI LITANIES
Al- lloriy says:

“...I will mention, for instance, that I grew up
using some kinds of Sufi litanies which | found my
father and teachers doing and as a result, | used to have
peace of mind, certainty and some true dreams. But,
when | abandoned it during the acquisition of
knowledge and my contact with the Sunni school (of
thought), I lost what I used to experience until | became
a afraid of its consequences on my life”.

(Tawjih Ad — Da’wah, p. 83).
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TRANSLATION:
28. AL-ILORIY’S HAPPINESS ON THE UNITY

AMONG THE SUFIS OF ILORIN.

Al — lloriy says:

“It makes me happy that it remains in llorin till
today someone who is able to prepare an answer or say
what is correct concerning what is directed towards the
Qadiriyyah and Tijaniyyah (Sufi orders) of criticism. Is
there any addition? Just as it gladdens me that the
adherents of the two Sufi orders united together to
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produce a single book (for the two orders). | hope that
this will be a good beginning for academic progress and
Islamic unity”.

(Raf’u Ash — Shubhat, p.10).
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TRANSLATION:

29 AL- ILORIY’S ACKNOWLEDGEMENT OF
HIS SUFI TEACHERS
(A) Al-lloriy says:
“...And a nearest example for that is that, I, the

lecturer before you, grew up under the auspices of the
Sufis, because, my father was a Sufi and all my teachers
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were Sufis. But for them, I would not have had the
benefit of and become fortunate in having this education
and the Islamic propagation would not have benefited
from me today”.

(Athar Al —IIm Wa Al — Falsafah, p. 73).
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TRANSLATION:

(B) Al - lloriy also says:
[ am a Qadiri — Tijani Sufi because my father was

a Qadiri and I completed my education with a Qadiri
scholar, Shaykh Adam Nama’j of Kano. I also started
learning from two teachers who were Tijanis: Shaykh
Salihu Muhammad ‘Al-Awwal Oniwasi and Shaykh
‘Umar Agbaji ‘Al- Imam. May ‘Allah have mercy on
them all”.

(Dawr At — Tasawwuf Wa As-Sufiyyah, p.6).
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TRANSLATION:
30. THE INFLUENCE OF THE SUFI AND

SUNNI SCHOLARS ON AL - ILORIY
Al- lloriy says:

“...And the truth is that I am a Muhammadan
Muslim in support of every Muhammadan Muslim
leader (Imam). I do not deny the good influence of the
Sufis on my formation, neither do | deny the good
impact of the Sunnis on my thinking as well as

correction of my ideology and faith”.
(Dawr At — Tasawwuf Wa As-Suffiyyah, P.5).
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TRANSLATION:
31. AL-ILORIY’S STAND AGAINST THE
HYPOCRITES AMONG THE SUFIS
Al-lloriy says:
“But whenever we eulogize Sufism and the Sufis,
we do not intend the hypocrisy and the hypocrites who

14



hid(e) under Sufism to deceive Islam and introduce(d)
into it (Islam), in the name of Sufism, the relics of the
previous religions like Buddhism and Christianity,
which Allah did not approve of....We equally do not
mean the self — willed and ignorant pretenders who do
not know anything about Sufism other than extremism
and do not practise the religion of truth brought by the
Messenger of God, Muhammad (May peace and
blessing of Allah be upon him). However, Sufism is,
firstly, to observe the obligatory aspects of worship
which are like capital, then secondly, to be concerned
about the supererogatory ones which are similar to
profits. It is in the prophetic tradition (Hadith) that:
“Allah would not accept the supererogatory act(s) until
the obligatory one(s) had been performed”.

(Tawjih Ad — Da’wah, pp. 63 - 64).
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TRANSLATION:
32. AL-ILORIY’S ADVICE TO EVERY SUFI
STUDENT
Al — lloriy says:

“Oh you student! Be careful not to practise
Sufism by taking sides with any of the Sufi Shaykhs; by
considering him holy or elevating him to the level of the
prophets; by regarding his dreams and utterances as
revelation from God or by considering his litanies and
prayers better than those of others or even better than the
words of Allah and His messenger. All that amounts to
excesses and overstepping the bounds of the religion (of
Islam) and the Qur’an says: “O people of the scripture!
Do not exceed the limits in your religion, nor say of
Allah anything but the truth.” (Q.4,V.171).

(Falsafah Al-Wilayah, p.42).
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TRANSLATION:
33. AL-ILORIY’S ADVICE TO THE SUFI

SCHOLARS
(A) Al-lloriy says:

“...,And my advice to the Qadiriyyah and
Tijaniyyah scholars is that they should avoid extremism
and overstepping the boundary of religion (Islam) and
they should not urge all people to be on one single way
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— Sufism. “And if your Lord had so wished, He could
surely have made mankind one nation, but they will not
cease to disagree, except him on whom your Lord has
bestowed His mercy and for that He had created them.”
(Q.11,Vs 118 - 119). And that they should not raise the
Inspiration, dreams and ecstasies of the saints to the
status of the (prophetic) revelation which has already
ceased. Allah says: “O people of the scripture! Do not
exceed the limits in your religion, nor say of Allah
except the truth” (Q.4,V. 171). And that they should
weigh the Sufi books with the scale of Al-Qur’an (the
Holy Book) and Sunnah (the prophetic traditions) and if
they do not, they will be subjected to defamation and
abuse”.

(Rafu Ash-Shubhat, p.9).
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TRANSLATION:
(B) Al-lloriy also says:

“...The supporters of Sufism should carefully
consider the books of their critics to find out about the
flaws, shortcomings as well as forbidden practices on
which they are criticized. They should then refer to the
texts of Qur’an and Hadith (i.e. Shari‘ah). If those
practices are in agreement with the Shariah, then, what
an excellent thing! But, if they do not see any clear
evidences, they should therefore abandon them. The
should not resort to ambiguous interpretations and
produced proofs on which Allah did not send down
command”

(Arba® Rasa’il Fi Ma La Yulam ‘Alayh ‘Ulama’ Nayjiriya (Ar-
Risalah Ath-thalithanh), P. 5).
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TRANSLATION:
34. EVERY ISLAMIC SECT HAS ITS OWN

FAULTS
Al-lloriy says:

“If any blemish has sneaked up on the adherents
of Sufism, it has equally penetrated the people of other
Islamic sects. However, whenever we intend correction,
it should be in a good manner and not with cruelty and
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force as if they (i.e. the Sufis) are our stunchest enemies

. and before us and behind us are the Christians, the
Jews, the idolaters and the atheists who freely graze
beside Islam without anybody opposing them and
continually take oaths on the Muslims every where.
Why don’t we reconcile with these brothers (i.e. the
Sufis) so as to wage war against the enemies (of Islam)

who are in their ambush”.
(Athar Al — ‘Ilm Wa Al-Falsafah, p.71).
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TRANSLATION:
35. PRETENDERS ARE AMONG THE SUFIS

AND THE SUNNIS
Al-lloriy says:

“...It is obvious that, beside every true calling
there are false propaganda and beside every chief there
Is a stranger. Also, there are pretentious aliens among
the Sufis. Likewise, there are, among the Sunnites,
trumpets who do not understand what Da’wah
(Propagation of Islam) entails before shouldering it.
They do not master the mode of reformation and
guidance, rather they fish in the muddy water. Despite
that, no one laden with burdens can bear another’s
burden. Hence, whoever closes his two eyes in order to
run away from seeing the evil (people), definitely, the

good ones would miss him without his knowledge”.
(Rafu Ash-Shubhat, p.6).
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TRANSLATION:
36. WHY DO WE BLAME THE SUFIS?

A.  Al-lloriy says:

“We see many men of the world who absolutely
dedicate their lives to the love of wealth, fame and
women to the extent of craziness. Then, how could we
blame a people (i.e. the Sufis) on the fact that they
wholeheartedly devote their lives to the love of Allah,
His messenger and religion?

(Tawjih Ad-Da’wah, p. 52).
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TRANSLATION:
(B) Al-lloriy also says:

“But the absolute devotion to the love of Allah
and freedom from all things except the remembrance of
Allah and His worship, that is what is not possible to be
except for a special class of people who have a specific
natural disposition towards that type of devotion. It is
not permissible, even not possible for that to be for the
generality; just as it is not allowed and not proper to
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blame this type of people on their total devotion to
Allah, because, we see some lovers among people who
forget all things and all obligations for the sake of their
beloved (ones). How much more someone (i.e. a Sufi)
who loves Allah, the Creator and the Planner in whose
Hand (Control) is the kingdom of the Heavens and the
Earth”.

(Falsafah Al-Wilayah, p. 40).
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TRANSLATION:
37. WHY DO WE ADDRESS ONE ANOTHER

AS UNBELIEVERS?

(A) Al-lloriy says:

“It is smooth on the tongues of some Muslim
fanatics to address as unbelievers anyone who holds any
view, ideology or way which is contrary to theirs even if
the person addressed as unbeliever observes the five
daily prayers, fasts during the month of Ramadan,
performs pilgrimage to the holy Land after the
soundness of his belief that there is no god except Allah
and that Muhammad is the messenger of Allah. Among
this category of people are those who address(ed) all the
philosophers and the adherents of Sufi orders as
unbelievers”.

(Athar Al- ‘Ilm Wa Al- Falsafah, p. 5).
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TRANSLATION:
(B) He also says:

“..Till today, the Muslims keep accusing one
another of unbelief. This (Muslim) kicks out his fellow
brother (in Islam) from the fold of Islam based on the
presumptive matters which carry interpretation (s) and
the subsidiary aspects of religion on which the people
could possibly be tolerated”.

(Athar Al- ‘llm Wa Al- Falsafah, p.11).
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TRANSLATION:
(C). He also says:

“...Similarly, the Companions (of Prophet), the
Followers (of the Companions) and the rightly-guided
leaders (Imams) disagreed (on issues) and none of them
Imposed his ideology on the other or addressed the other

AY



as an unbeliever because he disagreed with his
ideology”.

(Arba® Rasa’il Fi Ma La Yulam °Alayh ‘Ulama’ Nayjiriya (Ar-
Risalah Ath-thalithanh), P. 3).
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TRANSLATION:

(D). He also says:

“...I said: “there is a great mistake in the blind
love and the blind hatred. It is the cause of Muslims
addressing one another as unbelievers and each party
laying claim to the truth and associating mistake and
deviation with the other (party)”.

(Athar Al- ‘Ilm Wa Al- Falsafah, 73).
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TRANSLATION:
38. AL-ILORIY’S CALL TO GIVING DUE

RESPECT TO THE PAST SCHOLARS
Al-lloriy says:

“Oh you Sufi and Sunni scholars! In the name of
Allah and in the name of Islam, we call the two parties

to moderation in utterance(s), action(s), harshness and

AE



frankness in preaching (Da’wah)... and you should all
beware of blaming the past (old) preachers and
defaming them on the efforts they had made (for Islam).
So, be polite to them in line with the teachings of Islam.
Allah says: “And those who came after them say: “Our
Lord! Forgive us and our brothers who preceded us in
faith, and put not in our hearts any hatred against those
who Dbelieved. Our Lord! You are indeed Most Kind,
Most Merciful” (Q.59,v.10).

(Dawr At — Tasawwuf Wa As-Siifiyyah, p. 16).
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TRANSLATION:
39. AVOID THE PRINCIPLE OF “DISAGREE

AND BE FAMOUS”.
Al-lloriy says:

“If the new  propagators (of Islam)
acknowledge(d) the merit of the past propagators and
commend (ed) them on what they did rightly and ask
(ed) for the forgiveness of Allah for them on whatever
they did wrongly and they (the new propagators) do
(did) not apply the principle of “Disagree And Be
Famous” ...indeed, the disagreement among the workers
in the Islamic field would quickly disappear and Da’wah
(propagation of Islam) would therefore proceed with its
positive and natural course of unifying the direction (of
the Muslims), bringing their hearts together as well as
joining their hands to fight the enemies who lie in wait
for them (expecting catastrophe (s) to be fall
them)....These ideological differences are like the
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modern technological war from which both the winner
and the vanquished do not benefit; rather, the two sides
lose ....However, returning to the texts of A-Qur’an and
Sunnah for the reconcilation among the different schools

of thought is more appropriate and safer”.
(Tawjih Ad — Da’wah, pp.116 - 118).
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TRANSLATION:
40. THE CONSEQUENCE OF DA’WAH WITH

HARSHNESS
(A) Al-lloriy says:

“....Among the new propagators (of Islam)
emerged those who consider the past or ancient
propagators as unbelievers and drive away the people
who glorify Allah (i.e. the adherents of the Sufi orders)
from their circles in the mosques under the pretense of
fighting heresy until the mosques almost become empty
of those who remember and glorify Allah and they
(those propagators) also fail (led) to make a replacement
that is better than what they abroagate(d) and cancel
(led) , despite the fact that Allah says: “Whatever a verse
(revelation) do We abrogate or cause to be forgotten,
We bring a better one or similar to it ...” (Q.2, V. 106).
But when they cancel(led) and do (did) not provide a
better alternative, dance halls, night — clubs and hotels
(for drinking of alcohol and sexual immorality) become
full and they can neither close them nor drive away
those who patronize them. Hence, they (i.e. the
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propagators) are like somebody who abrogated the good
deed and replaced it with the evil one”.
(Athar Al - ‘llm Wa Al — Falsafah, p. 69).
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TRANSLATION:
(B) He also says:

“...In my opinion, the violent attack on the
adherents of the Sufi orders may incite the people to
trouble as a poet says:

Leave blame, indeed the blame incites, verily,
The blamer intended good but eventually damaged.
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In a similar vein, the fight against heresy if not
conducted with wisdom could lead to the negligence of
the prophetic traditions (Sunnah) and also to the
destruction of the obligations (Fara’id)”

(Tawjih Ad — Da ‘wah, p.81).
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TRANSLATION:
41. APPLY PROPERLY THE PRINCIPLE OF
“GIVE AND TAKE”
Al-lloriy says:
“One of the young propagators (preachers) once
told to me that the adherents of the Sufi orders in West
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Africa are barriers to the cause of propagation (Da’wah)
and I responded saying: “they are obstacles to whoever
wages war against them and slaves to whoever keeps
peace with them. Blessed is any propagator who knows
how to apply the principle of “give and take”, who
assists people to attain guidance through his calling
(preaching) and who does not promote evils and vices
with his hard — heartedness and harshness”.

(Raf’u Ash — Shubhat, p.6).
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TRANSLATION:
42. USE GOOD DA’WAH STRATEGIES

Al-lloriy says:

“In my view, this type of jealousy about Islam and
enthusiasm for its propagation resembles the jealousy of
those (i.e. the propagators) who did not examine matters
or study situations from different angles, rather, (they
examine(d) them) from a single and narrow angle. This
type of approach will aggravate the situation or add fuel
to the fire. If every Islamic sect should attack its
opponent with slander and defamation, no one among
the scholars (of jurisprudence and Hadith), the leaders
(of Islam) as well as the wealthy people would be free
from criticism. Like the Sufis, every one of them has his
own good traits and shortcomings. Therefore, why do
we blame one another?”

(Tawjih Ad-Da’wah, pp. 55 - 56).
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TRANSLATION:
43. CALL PEOPLE TO GOD WITH WISDOM

AND GOOD SERMON
Al-lloriy says:

“...If all (propagators) had been using wisdom
and good sermon in the propagation (of Islam) as it is
the ethic of Islam, the disagreement (among the
propagators) would have remained at the level of mercy

and Da ‘wah (Islamic propagation) would have spread
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without any internal clash among the propagators. But a
lot of propagators want to disagree to be known and
attack those above them to be famous. They start
addressing people as unbelievers on what there is no
definite text (either from Al —Qur’an or Sunnah)
considering anybody guilty of it as unbeliever. Calling
someone an unbeliever should not be based on the
accusatory judgement but rather on a categorical text
(from the Qur’an or Hadith).”

(Tawjih Ad- Da ‘wah, p.14).
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TRANSLATION:

44, THE MUSLIMS’ FIGHT AGAINST ONE
ANOTHER BRINGS ABOUT
BACKWARDNESS AND DESTRUCTION

Al-lloriy says:

“The parable of the Muslims in their fight against
one another today is like a people besieged in their town
by the enemies and they neither thought about lifting the
siege from that town nor cooperated with one another to
drive away the attackers (soldiers). Rather, they were
busy decapitating one another and accusing whoever
was not the native of the town until they suffered a
setback. Or like those whose houses caught fire and they
did not hasten to put it out, instead, they were blaming
one another and accusing the person who kindled the
fire until most of their belongings were consumed by the
fire and they eventually became destitute”.

(Tawjih Ad-Da ‘wah, pp. 57 - 58).
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FOREWORD

| am delighted to write a foreword to this book
titled: "Al-lloriy And Sufism", written by Dr. Shehu
Jawondo Avyinde, the Acting Provost, Kwara State
College of Education, llorin.

Having gone through the book carefully and
critically, | found it to be useful. Firstly, despite the fact
that a number of academic works had been (and are still
being) written nationally and internationally on the
personality and works of Al-lloriy, the area delved into
by the present author has not been extensively studied
by the scholars. Secondly, the book will surely enlighten
the Muslim Ummah who rage against each other over
Sufism.

Dr. Shehu Jawondo actually extracted the views
of Al-lloriy on different Sufi issues written in Arabic
and rendered them into English to reach a wider
audience. However, there is no doubt that the author's
knowledge of Arabic and Islamic education, his
exposure to western education as well as his training
under the tutelage of a renowned Sufi scholar, Dr.
Shaykh Nuru-Hakeem enabled him to accomplish this
great task.



The book is therefore recommended to all
students and Muslims irrespective of their ideologies or
sects, to enable them know how Sufism should be
handled in order to return peace to the Muslim Ummah.

| want to conclude by praying to Almighty Allah
to bless the author with more knowledge and
understanding of Islam and may He accept his effort as
an act of Ibadah.

Prof. Abdulganiy A. Abdussalam
Department of Arabic, Faculty of Arts,
University of llorin, llorin, Nigeria.
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PREAMBLE

Praise be to Allah Who orders the Muslims to
remain united when He says: “...and hold fast, all of you
together, to the rope of Allah and do not be disunited”
(Q3, V.103) as He warns them against disunity when He
says: “...and do not fight one another in order not to lose
courage and your strength departs...” (Q.8, V.46)

May the peace and blessing be upon our merciful
messenger who united all Muslims and cautions them
against fighting one another with his statement: “do not
hate; do not envy and do not turn against one another but
be the servants of Allah and brothers”.

However, it is quite unfortunate that Nigerian
Muslims of the present era stand against themselves and
fight over religious issues which should not originally
cause enmity and hostility. With this struggle of theirs,
they think they are waging war against heretical
practices (Bid‘ah) and reviving the prophetic traditions
(Sunnah). “Those whose effort has been wasted in this
world while they think that they are doing good deed”
(Q. 18, V. 104).

Among the religious issues on which the Muslims
severely engage one another, today, is “Sufism”. Some
extremists among the Sunnis exceed the Ilimit by
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considering the adherents of Sufism as unbelievers;
removing them from the folk of Islam and categorizing
them among the worshippers of idols regardless of their
(i.e. the Sufis’) belief in the oneness of Allah and the
messengerhood of the prophet; their observance of the
five daily prayers; their giving of alms; their fasting in
the month of Ramadan and their pilgrimage to the holy
land.

When | thought over this serious matter, it came
to my mind that | should uncover the views on Sufism of
a just, reputable and internationally recognized scholar,
who has wealth of experience in Arabic and Islamic
education and civilization, who would be acceptable to
both the Sufis and the Sunnis, whose mediation would
be welcomed by non-fanatics among the two sects and
who has appreciably dealt with Sufism. | eventually
chose Shaykh Adam Abdullahi Al-lloriy who was
versed in the principles and practices of both the Sufis
and the Sunnis across the Islamic world.

From what | could lay my hands on of Al-Iloriy’s
publications, | extracted his exact words on different
Sufi issues and collected them in this pamphlet titled:
“AL-ILORIY WA AT-TASAWWUEF” (“AL-ILORIY
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AND SUFISM”). I equally translated the quotations into
English to enable the benefit circulate.

With this humble work, | call our Sufi and Sunni
brothers to moderation in their Da’wah activities as well
as other religious practices as | advise them to strongly
uphold the Islamic brotherhood and completely abandon
rift just as those who practised Islam before us did and
became successful.

Dr. Shehu Jawondo Ayinde
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ABSTRACT

Muslims, all over the world, are brothers (Q49, V. 10). Allah
enjoins them to hold fast to the brotherhood and keep away from
anything capable of disuniting them. (Q3, V.103 and Q8, V.46).
However, in Nigeria, nowadays, the Muslim brotherhood is at
stake. Muslims fight themselves over trivial or baseless religious
issues. Sufism is one of the biggest issues causing disunity among
them. The Sufis believe Sufism is mainly Islamic while the Sunnis
consider it as a heretical practice that must be waged war
against. The disunity has resulted to physical assault, fight, abuse,
loss of lives and destruction of property, to mention but a few.
However, to put an end to the ugly development and to refasten
the rope of Muslim brotherhood, there is a dire need for better
enlightenment on the practice of Sufism in Nigeria. Shaykh Adam
Abdullah Al-lloriy, a great scholar of international repute and a
balanced personality who has an in-depth knowledge about
Sufism (Sufis) and Sunnah (Sunnis) was selected for mediation
and arbitration because of his acceptability by the two parties.
The methodology adopted was extraction of some Shaykh's
assertions, expressions and submissions on Sufi practices from his
various books and rendering them into English translation to give
room for a wider coverage. No doubt, Al-lloriy's submissions
presented here are satisfactory answers to issues which always
cause rancor and disunity.

Keywords: Sufism, Al-lloriy, Muslim brotherhood and Sufi practices.
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TRANSLATION OF THE ARABIC POEM TITLED:
“UNITY IS POWER”

. In this era, the backwardness of our religion, Islam is
apparent; indeed, darkness has come (to us) after
light.

. Among the Muslims occur fanaticism; hatred,
harshness as well as rift.

. We see Muslim scholars cursing one another; no
doubt, this attitude is destructive (to Islam).

. The cause of dispute is the difference in the schools
of thought; Oh our people, till when will the pains (of
our disagreement) continue to undermine us.

. The brotherhood of our religion, Islam encompasses
all sects then why this fight or coercion?

. The Sunnis, the Sufis or the adherents of other sects;
are all our brothers and our people (in Islam).

. Why do we wage war against one another; when we
have dreams in our religion (Islam) to achieve?

. Who is that (fellow) who abuses, underrates and
addresses as unbelievers; a people (i.e. the Sufis)
who made great contributions to (the development
of) Islam?

. Who is that (fellow) who considers as an unbeliever,
a Muslim whose duties are fasting, praying, going on
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pilgrimage to the holy Land and submission to
Allah?

10.Who is that (fellow) who considers himself flawless
when actually it is only Allah that has knowledge of
those who fear Him?

11.Think about the quranic verse that says: “do not
purify yourselves” (Q.53, V.32); self-respect is
abominable among the community.

12.Backwardness is visible in all the affairs (of Islam);
then when will Islam progress?

13.The enemies of this religion (Islam) closely watch us;
as they destroy our holy House (i.e. Islam) why we
are fast asleep.

14.They devastate our houses (i.e Islamic practices)
while our people are busy fighting “the war of
heresy”.

15.We, indeed, left, to graze in the field of Islam; a
people whose plot is to destroy (Islam).

16.What would the fight of Muslims against one another
benefit them? The aim of the enemies is to get power
and rank.

17.May Allah have mercy upon our past (Islamic)
propagators; their words were comforting and their
writings consolatory.
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18.The progress of Islam and the unity of Muslims were
their aspiration and occupation during their time.

19.In spite of their difference(s), they were beloved
friends; and their motor was “Unity is power”.

20.The fear of Allah was reflected in their silence, their
speech, their garment, their drink and their food.

21.They combined the supererogatory aspects of
worship with the compulsory ones with the intention
of getting the favour of their Lord. Truly, they were
distinguished personalities.

22.They were merciful among themselves but before
their enemies they used to be brave like lions.

23.In this era of ours, our affairs have scattered; and
already our feet have left the right track (of
guidance).

24.The main goal of many of the propagators (of Islam)
of the present age is to get fame, wealth, high rank
and medal.

25.Their (Da’wah) methodologies include hating,
blaming and addressing those who do not share the
same religious ideologies with them among the
Muslim brothers as unbelievers.
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26.1t is their character to humiliate people who do not
belong to their caucus and hold in high esteem the
members of their folk.

27.1f we intend to correct ourselves (on some heretical
practices), the best method is to employ softness and
rapport.

28.1f anyone propagates Islam with his hardheartedness,
people would surely desert him and his teachings.

29.1f someone propagating Islam is ill-mannered,
certainly people would run away from him.

30.0h you propagators of Islam, emulate the characters
of the prophet; In fact, the past propagators were on
the right guidance (by upholding the prophetic
manners).

31.My people, your power and system had lost because
of your fight against yourselves. Therefore, strive to
regain your lost glory.

32.Until when these wars (among Muslims), until when?
When will peace return to the land?

33.Listen to Shaykh Al-lloriy and his advice; both
writings and speeches of Al-lloriy are guidance.

34.0h my Lord! Unite the Muslims and their voice. In
the Unity lie progress and peace.
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35.May the blessing (Of Allah) be upon the prophet who
Is a role model and an exemplar to those who hope
for the divine favour.

Dr. Shehu Jawondo Ayinde



WHO IS AL- ILORIY?
His name is Shaykh Adam, the son of Shaykh
AbdulBaqi, the son of Shaykh Habibullahi, the son of
Shaykh Abdullahi Al- lloriy.
He was a native of llorin, the Capital of Kwara State
in Nigeria.
His mother, Sayyidah Aishat was a princess of the
king of Waza in the Dendi Local Government Area
of the Republic of Benin.
He was born on Friday, in the year 1917.
He studied under many scholars among whom were
the Sufis and the Sunnis both within and outside
Nigeria.
He went to the popular Al — Azhar University, Cairo
in 1946, where he was examined and awarded the
institution’s certificate in Arabic and Islamic studies.
He established “Markaz Ta ‘lim Al-‘Arabiy Al —
Islamiy” at Abeokuta in 1952 and later moved it to
Agege, Lagos State in 1954,
He was the founder and the Executive Secretary of
the Council of Imams and Alfas in Yoruba land.
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He was an eloquent preacher whose lectures attracted
a large audience from all walks of life and a teacher
whose students are scattered all over West Africa.

He was a prolific writer who wrote more than one
hundred works which cover all aspects of human
endeavours.

His books serve as references in many tertiary
institutions in Nigeria and some Arab countries.
Many of his literary works had been (and are still
being) studied in many Nigerian and Arabian tertiary
Institutions for the award of various degrees.

He travelled far and wide to different countries of the
world to attned academic and Islamic conferences
where he often presented scholarly papers and
interacted with many scholars of international repute.
He was a prominent member of the Islamic world
league and many international academic and Islamic
bodies in Africa, Middle East And Asia.

He was a fellow of Islamic Research Academy of the
Azhar University, Cairo, Egypt.

He was the Secretary General to the panel which

oversaw and reviewed the translation of the Qur’an
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to Yoruba which was published by the Muslim
World League based at Makkah at the expense of late
king Faisal of the Kingdom of Saudi Arabia.

He won the Mauritanian International Award for
Islamic Scholarship in 1975 and the award was
presented to him by the then President of Mauritania,
Moukhtar Ould Dada.

He was the first black African to win the Egyptian
Intelectual Gold Medal Award in Arabic Arts and
Sciences which was presented to him by former
President Hosni Mubarak of Egypt in 1989.

He breathed his last at the age of 75 at Princess Grace
Hospital in London on Sunday, 3rd May, 1992 and
was buried on Wednesday, 6th May, 1992 in the
presence of thousands of people.

May Allah shower His mercy on our dearest Shaykh
Al- Tloriy, Amin.
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